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Abstract

The world has always suffered from strife,conflicts and violence
arising due to differences of race, color, ethnicity, creed, religion and
region. In today’s world, many statesmen and political analysts have
attributed conflicts and strife to ‘Clash of Civilizations’ particularly
between the Eastern and Western world. Therefore, the world today
desperately needs to talk about ‘Dialogue of Civilizations’ rather than
‘Clash of Civilizations’ to preserve peace and amity. One of the
greatest philosopher-poets and a visionary of the 20th century,
Mohammad Igbal, has attempted such dialogue through his works
specially poetry. This paper discusses how his critique of the West as
well as the East was aimed at reconciliation of the two, and not
rejection leading to conflicts.
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Introduction

Many admirers of Mohammad Igbal and his uncritical readers carry
the impression that the philosopher-poet has castigated and rejected the
western values, thoughts and systems outright and has glorified those of
the East envisaging a better human society. But a closer scrutiny of his
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life and works presents a different attitude and approach; Mohammad
Igbal adopted envisioning a universal value system for human society.
Even if he condemned and criticized the ills of western political and
philosophical systems such as Imperialism, materialism and Capitalism
etc., he also did not spare many social, spiritual and political values of
the East from his onslaught and disapproval. He even went to the extent
of proposing “the reconstruction of religious thought in Islam”.
Therefore, his conception of an Ideal man was not only based on the
strong spiritual values of the East, but he also wanted his ‘Perfect Man
(=8 0L.0)” to possess the virtues of the West, i.e. the quest for scientific

knowledge, technology and domination of corporeal nature.
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Igbal was a scholar and philosopher who had seen the West from
close quarters. He not only visited many countries of the west and lived
there but he also studied the thoughts and philosophy of the west
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minutely as his own higher studies were completed there. He was
immensely influenced by Western Philosophers such as Friedrich
Nietzsche, Henry Bergson, Hegel and Goethe, etc. In response to the
Divan of Goethe, he wrote Payam-e-Mashriq and thus tried to enter
into a dialogue with the West. It has been presumed that by this gesture
he has attempted to bring the East and West closer to each other.
Payam-e-Mashriq (Message from the East) has been very rightly
acclaimed as "a genuine attempt by an eminent Eastern poet, endowed
with knowledge of Western literature and thought....to enter into a
dialogue with Europe. The opening lines of this poem verily convey
such warmth and regard towards Goethe and the West:
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When Igbal picks up pen to diagnose and denounce the ills of his
time in one of his poems, he criticizes both East and West in equal
terms:
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Igbal has indeed tried to identify the positive and negative elements
of both civilizations:

Ay 5= Sl A plle s o L e 5 sl G G0
(p.290)

And then sets out to explore how the positive elements of both
civilizations could be reconciled to build better future for human
beings:
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Igbal was very much aware of the achievements of the West
particularly in the fields of science and education. Likewise, he was
also well acquainted with the decadence, which had set in the once-
glorious East resulting in its domination by the western powers. He
bewailed the lost glory of the East as much as he deplored the negative
effects of modern western civilization. He thought that the East has lost
its way under the wrongful influence of the West and blind imitation:
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(p.304)
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Igbal wanted the East to adopt a moderated path and not to follow
the West blindly because he could see the imminent dangers in the
outright material pursuits of the West devoid of any spiritual essence:

w‘eéﬁdbc#wuuur&e— gL.w\ob)nyL;.:Jﬁ‘dw
(p.306)

And he thought the path West has chosen is dangerous and it will
eventually harm itself:

R e O Ll e O e Sl s, 2 s o5

(p.306)

Igbal could see that greed and material pursuits of the west is not
worth imitation and the East should not fall prey to its canopy. It should
instead carve out its own way:

Ols Sl s s Ko e Ol SU 5l ey s 5 55
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(p.306)

Critics would point out that the message of Igbal was essentially
intended to be conveyed to the Muslim world and utterly anti-western
in its orientation, then how come his message could envisage a
reconciliation of the East and the West or have a universal value. It is,
therefore, pertinent to quote his own explanation while talking about
the objective of his Persian mathnavis:

“The object of my Persian masnavis is not to attempt an advocacy of
Islam. My real purpose is to look for a better social order and to present
a universally acceptable ideal (of life and action) before the world, but
it is impossible for me, in this effort to outlive this ideal, to ignore the
social system and values of Islam whose most important objective is to
demolish all the artificial and pernicious distinctions of caste, creed,
colour and economic status .... When I realized that the conception of
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nationalism based on the differences of race, and country was
beginning to overshadow the world, and the Muslims were also in
danger of giving up the universality of their ideal in favour of a narrow
patriotism and false nationalism, I felt it my duty as a Muslim and a
well-wisher of humanity to recall them back to their true role in the
drama of human revolution. No doubt, I am intensely devoted to Islam
but I have selected the Islamic community as my starting point not
because of any national or religious prejudice but because it is the most
practicable line of approach.”(Mohammad Igbal, 1995: 29-30)

It is; therefore, wrong to label Igbal and his message with tag of
any community, nation, region or religion because he was truly an
independent philosopher, enquirer and well-wisher of entire humanity
and a well-wisher of the Muslims as well. He was a Muslim who
wished the betterment of entire humanity. Because he was born a
Muslim and belonged to the East and was pained to see that the East
and particularly Muslims were suffering more in comparison to the
West, he addressed his message mostly to the East and the Muslim
world:

gfj))gTJJ;{O_osjﬂj\ &}j\nﬁ:\jéﬁjﬁ

(p.391)

He was not satisfied with the prevailing conditions of his time over all:
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And considered himself to be the poet of tomorrow envisioning a
better future for all humanity:
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Igbal had a thorough knowledge of the human history and knew
very well that the East and Asia, particularly the Muslim world had
once excelled in all fields of knowledge and human values . It was one
a discoverer of the secrets of this universe:
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But the East has lagged behind the West in scientific quest.
However, at the same time he warns the East not to follow the West
blindly because it was only pursuing material comforts dumping the
quest for spiritual well-being altogether. He calls upon the East not to
be intoxicated by the material achievements of the west and rediscover
its own way:

OS I RE N RS °J§L~'“»—<J.<=U‘5j‘))—?"
(p411)

It is not always that Igbal has asked the East not to follow the West.
He was very much appreciative of the constructive achievements of the
west in the fields of science, philosophy and other domains of
knowledge. He calls upon the East to benefit from it and writes in the
preface to the Secrets of the Self:
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“The western nations are distinguished in the community of nations
by their capacity for action. To be able to understand the secrets of life,
therefore, their thought and literature can serve as the best guide for the
people of the East ...

Truly the nations of the world are indebted to the English
empiricism and it has a more developed and sharper sense of reality
than that of other nations of the world. That is why any sophisticated
system of philosophy that can not stand the test of reality has never
been popular in England. The writings of the philosophers and
scientists of England, therefore, enjoy a privileged position in word
literature. The spirit and mind of the East need to benefit from it and to
revise its old philosophical traditions in that light.” ( Ansari, 1978: 309)

Therefore, Igbal never tells the East to reject the West and its
accomplishments but advises the East to be vigilant in its imitation of
the west. In a beautiful poetry he asks the East to adopt a critical
approach to the achievements of the West. He guides the people of the
East to identify its real strengths of science, knowledge and technology
and not to get swayed by superficial culture and gratifications of the
West. The true appreciation and following of the West does not lie in
its fashions but in its science and technology:
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He was appreciative of the fruits of western Renaissance and its
results like emphasis on reason, inductive intellect, empiricism and
scientific quest whose seeds, in his opinion, were originally sown by
the Muslims and the Arabs in medieval times:
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(p.430)

But the over-emphasis of the West on reason and pragmatism was
disliked by Igbal because it had led to their spiritual degradation. The
material pursuits of the West have meant the exploitation of the
downtrodden and deprived people of the world under the twin devils of
Imperialism and Capitalism. He bemoans that the West is completely
lost in the material pursuits and denounces its complete separation of
the spirit from the matter:

Sk ol g oS 1 S Ll a3, o S 0L b

(p.305)

Igbal was an independent thinker who did neither approve the
absolute segregation of spirit and matter of the West nor the East’s only
reliance on the spirit. He never believed in the dualism of spirit and
matter. Likewise, he propounded both Reason (Intellect) and Love
(&<=). He did see the two as rivals but virtues which complement each
other:

wblv_(_x»éﬁjj ie LS ol G 05 8 Ghe 5l S,
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But at the same time when it came to a situation of conflict between
the Two, Igbal did not hesitate to assign the supreme position to Love

H(g2e)
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One may argue that how could Igbal be credited with reconciliation
of the East and the West in face of his severe criticism of the West.
Igbal was very clear in his mind that criticism does not necessarily lead
to total rejection. How could Igbal preach total rejection of the West
when some of his own philosophical mentors like Goethe and Hegel
and others belonged to the west? It is important to understand that
many of the western philosophers and thinkers have themselves
criticized socio-political and spiritual systems and values of the West
and have particularly bemoaned its spiritual decadence. Goethe, the
famous German poet, by writing his West-Ostlicher Diwan lamented
that the West had become too materialistic in outlook and looked
towards the East for guidance in reviving spiritual values in western
society. To quote a renowned expert of Igbal “... there has been a
strong tradition of Romantic criticism in the West, both intellectual and
social. The Romantic Movement in English literature vividly records
this protest against Reason by Blake, Wordsworth, Coleridge and
Shelley. It has not exhausted itself yet. Polarities like reason and
energy, mechanism and organicism, intellect and love, mind and
feeling are everywhere in evidence in Romantic literature. One comes
across social criticism of industrial society among Victorians like
Carlyle, Ruskin, Morris and Arnold and the moderns like Eliot and
Lawrence...( Ansari, 1978: 318)
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Conclusions

Igbal was an independent Philosopher-Poet and did not get swayed
by the material and scientific achievements of the West. All his life he
was in search of the ‘Perfect Man ( s ol._l)’. In his opinion a

materially successful individual- of the West or the East- can not
achieve the higher dimension of human personality unless he learns of
the nature of spirituality. He thought that the East has a lot to offer to
the West in this regard. Likewise, he also called upon the East to learn
about science, technology, and overall the spirit of action and
experiment from the west. Thus, he neither rejected the West nor the
East but indeed tried to reconcile the material and spiritual
achievements of the West and the East respectively and present to
humanity a better philosophical, spiritual, material and socio-political
system.
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